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Introduction

            It is a source of deepest joy for me to offer the Opening Address of this important

international conference on the Blessed Virgin Mary in Dogma and Worship; Theological

and  Historical Contributions. With you, I am deeply grateful to those who have

organized the Conference and those who have made it possible. To begin the

conference, I offer a reflection on the theme: Our Lady of Guadalupe and the Reign of

Christ the King: The Mission of Co-Redemptrix and of Co-Redeemers.

At the very beginning of her first apparition to Saint Juan Diego, Our Lady of Guadalupe

identified herself with these words: “Know, know for sure my dearest and youngest son,

that I am truly the ever perfect Holy Virgin Mary, who has the honor to be the Mother of

the one true God for whom we all live, the Creator of people, the Lord of all around us

and of what is close to us, the Lord of Heaven, the Lord of Earth.[1] Her apparitions to

Saint Juan Diego from December 9th to 12th of 1531, can be described as the

manifestation of Christ, her Divine Son, as the King of Heaven and of Earth Who restores

the right order and peace with which and for which God has created the world and,

above all, man, male and female.

            In her miraculously made and preserved image, Our Lady of Guadalupe is the

“woman clothed with the sun, with the moon under her feet and on her head a crown of

twelve stars,”[2] whom Saint John Apostle and Evangelist saw in his vision of Our Lord’s

definitive victory over sin and death. Our Lady of Guadalupe is pregnant with the “male

child”[3] Who indeed is King of Heaven and Earth, Who conquers Satan and his cohorts,

so that, notwithstanding their fierce and vicious rebellion, will never prevail over the

Church, over the souls of those who are alive in Christ.[4] The vocation and the mission

of every Christian is therefore, in the words of Saint Paul in the Letter to the Ephesians,

“to unite all things in [Christ], things in heaven and things on earth.”[5] Our Lord Jesus

Christ, God the Son Incarnate, is alone the Redeemer, but God the Father, in sending His

only-begotten Son in human flesh to redeem the world has desired the cooperation of

man in the redemptive work, beginning with the Blessed Virgin Mary.

            The Blessed Virgin Mary, Mother of God, participated in an altogether unique way

in the Mystery of Faith, the Mystery of the Redemptive Incarnation, and is rightly called

Co-Redemptrix. So, too, to the degree that we unite our hearts, one with her Immaculate

Heart, to the Most Sacred Heart of Jesus, we participate in the saving mission of Christ.

We can rightly be called co-redeemers. In the words of Saint John Apostle and



Evangelist, we are called to be in Christ “fellow workers in the truth.”[6] Our Lord Himself

makes clear the intimacy of our relationship with Him, when He declares: “If any man

would come after me, let him deny himself and take up his cross daily and follow me.”[7]

In addressing this International Conference on the Blessed Virgin Mary in Dogma and

Worship, I want to present the unique share in the mission of Christ the King, the

mission of the Redemptive Incarnation, which belongs to the Virgin Mother of God as Co-

Redemptrix and our share in the same mission as co-redeemers.

            The apparitions of the Virgin Mother of God at Tepeyac Hill in present-day Mexico

City help us, in a particular way, to understand her mission and our corresponding

mission. In fact, Our Lady’s children of Mexico, guadalupanos and guadalupanas, have

always understood their mission in the world as service of Christ the King under the

maternal care of His Mother whom He gave to us as our Mother as He was dying on the

cross for our eternal salvation.[8] Blessed Miguel Pro wrote two short prayers on the

wall of the prison in which he was held before he was martyred on November 23, 1927,

by a firing squad during the bloody persecution of the Church in Mexico: “¡Viva Cristo 

Rey! ¡Viva la Virgen de Guadalupe!” (Long live Christ the King! Long live the Virgen of

Guadalupe!).[9] So, too, Saint José Sanchez del Río, as he was cruelly tortured and killed,

also by firing squad on February 10, 1928, repeatedly exclaimed: “¡Viva Cristo Rey! ¡Viva 

Santa Maria de Guadalupe!” (Long live Christ the King! Long live Holy Mary of Guadalupe!).

[10] Even as the Virgin Mother of God took the wine stewards at the Wedding Feast of

Cana to her Divine Son for the remedy of their great woe, instructing them: “Do

whatever he tells you,”[11], so she accompanied these heroes of the faith to give their

lives in doing God’s will. So, too, she draws our hearts to her Immaculate Heart leading

us to give our hearts totally to the Sacred Heart of Jesus, even to the shedding of our

blood with Him for the glory of God and the salvation of souls.

 

The Doctrine of the Co-Redemption

The Virgin Mary’s cooperation in Christ’s work of the Redemption has two aspects which,

over time, theologians have illustrated by distinguishing objective Redemption from

subjective Redemption. Monsignor Arthur B. Calkins who has written extensively and

profoundly on the title, Co-Redemptrix, explains the distinction:

Traditionally, theologians have distinguished between Mary’s unique collaboration in the

redemption as it was taking place in actu primo from the application of the graces of the

redemption to individual persons which takes place in actu secundo. Redemption in actu 

primo or “objective redemption” or the ascending phase of redemption may be defined



as the acquisition of universal salvation by means of the sacrifice willed by God to

reconcile the world to himself. Redemption in actu secundo      or “subjective

redemption” or the descending phase of redemption or the mediation of grace may be

defined as the application of the fruits of the redemption to particular individuals by

means of the mediation willed by God. It has been consistently held that Our Lady

participates in both of these phases of the work of redemption while all other Christians

can participate in the application of the graces of redemption to specific persons and

situations. Hence we can all be coredeemers in actu secundo.[12]

Holiness of life, in fact, is participation in the saving work of Christ Who alone is our

salvation.

Saint Paul declares the truth of our participation in the redemptive work of Christ in the

Letter to the Colossians. Writing about his own sufferings, he understands that they are

to be united to the Passion and Death of Christ:

Now I rejoice in my sufferings for your sake, and in my flesh I complete what is lacking in

Christ’s afflictions for the sake of his body, that is, the church, of which I became a

minister according to the divine office which was given to me for you, to make the word

of God fully known, the mystery hidden for ages and generations but now made

manifest to his saints.[13]

It is not that anything is lacking in the sufferings of Christ for our eternal salvation but

that His life in us, the life of grace, must come to maturity in us, especially through the

union of our sufferings with His Passion and Death.

For the past several decades there has been an ongoing discussion in the Church about

Our Lady’s active collaboration in the work of the Redemption. The question is: In what

sense is the Blessed Virgin Mary the New Eve, the helpmate of Jesus, the New Adam (cf.

Rm 5, 12-21; 1 Cor 15, 22. 45). For over five hundred years the term Co-Redemptrix has

been used to express the concept that Mary, while not being equal to Jesus, but a

creature totally dependent upon Him, secondary and subordinate to Him, nonetheless

united herself with Him and joined in offering Him to the Father for our salvation on

Calvary. The fittingness of the title sustained a contentious discussion in the drafting of

chapter eight of Lumen Gentium, which contains the Second Vatican Council’s

fundamental teaching on Our Lady.[14] Ultimately the Council clearly taught Mary’s

active collaboration in the work of the Redemption in numbers 56-58 and 60-62 of the

Dogmatic Constitution on the Church, Lumen Gentium, but did not use the word Co-

Redemptrix out of fear that it would be misunderstood by non-Catholics.



Our Lady’s mediation of grace flows from her role as Co-Redemptrix. The word,

Mediatrix, was used once in number 62 of Lumen Gentium with the appropriate

insistence that “it neither takes away anything from nor adds anything to the dignity and

efficacy of Christ the one Mediator.”[15] She is Mediatrix with her Divine Son, the

Mediator, as had been taught in very clear language by nineteenth- and twentieth-

century Popes as well as by the post-conciliar Popes.

Part of the difficulty is the meaning which the word, Co-Redemptrix, may have when

translated into certain modern languages. The English word, Co-Redemptrix, can signify

a joint actor, but it also may mean someone who cooperates in a work which is

principally and essentially of another. Monsignor Arthur Burton Calkins addresses the

possible confusion about the sense of Co-Redemptrix, indicating clearly that “[i]n the

Latin language from which the term, Coredemptrix comes, however, the meaning is

always that Mary’s cooperation or collaboration in the redemption is secondary,

subordinate, dependent on that of Christ – and yet for all that – something that God

‘freely wished to accept … as constituting an unneeded, but yet wonderfully pleasing

part of that one great price’ paid by His Son for the world’s redemption.”[16]

In his General Audience Address of October 25, 1995, Pope Saint John Paul II described

how historically the Church expressed ever more clearly the truth about the

participation of the Blessed Virgin Mary, Mother of God, in Christ’s work of the

Redemption:

1.  Saying that “the Virgin Mary … is acknowledged and honoured as being truly the

Mother of God and of the Redeemer” (Lumen Gentium, n. 53), the Council draws

attention to the link between Mary’s motherhood and Redemption.

After becoming aware of the maternal role of Mary, who was venerated in the teaching

and worship of the first centuries as the virginal Mother of Jesus Christ and therefore as

the Mother of God, in the Middle Ages the Church’s piety and theological reflection

brought to light her cooperation in the Saviour’s work.



This delay is explained by the fact that the efforts of the Church Fathers and of the early

Ecumenical Councils, focused as they were on Christ’s identity, necessarily left other

aspects of dogma aside. Only gradually could the revealed truth be unfolded in all its

richness. Down the centuries, Mariology would always take its direction from

Christology. The divine motherhood of Mary was itself proclaimed at the Council of

Ephesus primarily to affirm the oneness of Christ’s person. Similarly, there was a deeper

understanding of Mary’s presence in salvation history.

2.  At the end of the second century, St. Irenaeus, a disciple of Polycarp, already pointed

out Mary’s contribution to the work of salvation. He understood the value of Mary’s

consent at the time of the Annunciation, recognizing in the Virgin of Nazareth’s

obedience to and faith in the angel’s message the prefect antithesis of Eve’s

disobedience and disbelief, with a beneficial effect on humanity’s destiny. In fact, just as

Eve caused death, so Mary, with her “yes,” became “a cause of salvation” for herself and

for all mankind (cf. Adv. Haer. III, 22, 4; SC211, 441). But this affirmation was not

developed in a consistent and systematic way by the other Fathers of the Church.

Instead, this doctrine was systematically worked out for the first time at the end of the

10th century in the Life of Mary by a Byzantine monk, John the Geometer. Here Mary is

united to Christ in the whole work of Redemption, sharing, according to God’s plan, in

the Cross and suffering for our salvation. She remained united to the Son “in every

deed, attitude and wish” (cf. Life of Mary, Bol. 196, f. 123 v.).

3. In the West St. Bernard, who died in 1153, turns to Mary and comments on the

presentation of Jesus in the temple: “Offer your Son, sacrosanct Virgin, and present the

fruit of your womb to the Lord. For our reconciliation with all, offer the heavenly victim

pleasing to God” (Serm. 3 in Purif., 2: PL 183, 370).

A disciple and friend of St. Bernard, Arnold of Chartres, shed light particularly on Mary’s

offering in the sacrifice of Calvary. He distinguished in the Cross “two altars: one in

Mary’s heart, the other in Christ’s body. Christ sacrificed his flesh, Mary her soul.” Mary

sacrificed herself spiritually in deep communion with Christ, and implored the world’s

salvation: “What the mother asks, the Son approves and the Father grants” (cf. De septem 

verbis Domini in cruce, 3: PL 189, 1694).

From this age on other authors explain the doctrine of Mary’s special cooperation in the

redemptive sacrifice.[17]

As Pope Saint John Paul II illustrates, the use of the term, Co-Redemptrix, adds nothing



new to the Church’s teaching but rather develops uniformly the expression of what the

Church has always taught.

Recent years have seen a strong movement in favor of recognizing Mary’s role as Co-

Redemptrix, Mediatrix and Advocate with a solemn papal definition. A commission was

convened very briefly at the Mariological-Marian Congresses held in Częstochowa,

Poland in August of 1996 to offer the Holy See advice on this matter. One of its counsels

was that further study was needed.[18] Such study continues to be undertaken by a

number of competent theologians.

Our Lady’s role as Co-Redemptrix and Mediatrix of all graces pertains to her nature as

our spiritual mother to whom we consecrate ourselves so as to belong ever more

completely to Jesus. Two of the greatest modern teachers of Marian consecration, Saint

Louis-Marie Grignion de Montfort (1673-1716) and Saint Maximilian Maria Kolbe (1894-

1941), base their teaching on consecration to Mary explicitly on Mary’s mediation of the

graces of the Redemption to us. Living in union with Mary is a great key to growing in

our knowledge and love of Jesus. She never draws us to herself for her own sake, but

always in order to lead us ever more closely to Jesus. Thus, Saint Louis-Marie Grignion

de Montfort prayed: Totus tuus ego sum et omnia mea tua sunt. Accipio te in mea omnia. 

Præbe mihi cor tuum, Maria [“I belong entirely to you, and all that I have is yours; I take

you for my all. O Mary, give me your heart”].[19] His prayer was the inspiration of the

motto of Pope Saint John Paul II’s papal coat-of-arms.

 

Mary Co-Redemptrix in the Holy Scriptures

            The truth of the Blessed Virgin Mary’s unique share in the work of Redemption is

foretold in the first promise of salvation made by the Lord at the time of the sin of our

First Parents. Speaking to the serpent who had successfully tempted Eve, Our Lord

declared: “I will put enmity between you and the woman, and between your seed and

her seed; he shall bruise your head, and you shall bruise his heel.”[20] The

Protoevangelium, the First Gospel, as it is fittingly called, makes clear that the work of

salvation is to involve a woman whose offspring will crush the head of the serpent, of

Satan and his cohorts. In other words, a woman will cooperate with the work of

salvation in a singular, indeed unique, way.

            Our Lord renewed the promise of salvation through the words of the Prophet

Isaiah to King Achaz: “Therefore the Lord himself shall give you a sign. Behold a virgin

shall conceive, and bear a son, and his name shall be called Emmanuel.”[21]



Commenting on the texts of the Protoevangelium and of the Prophet Isaiah, the Second

Vatican Council declared:

The sacred writings of the Old and the New Testaments, as well as venerable tradition,

show the role of the Mother of the Saviour in the plan of salvation in an ever clearer

light and call our attention to it. The books of the Old Testament describe the history of

salvation, by which the coming of Christ into the world was slowly prepared. The earliest

documents, as they are read in the Church and are understood in the light of a further

and full revelation, bring the figure of a woman, Mother of the Redeemer, into a

gradually clearer light. Considered in this light, she is already prophetically

foreshadowed in the promise of victory over the serpent which was given to our first

parents after their fall into sin (cf. Gen. 3:15). Likewise she is the virgin who shall

conceive and bear a son, whose name shall be called Emmanuel (cf. Is. 7:14; Mic. 5:2-3;

Mt. 1:22-23). She stands out among the poor and humble of the Lord, who confidently

hope for and receive salvation from him. After a long period of waiting the times are

fulfilled in her, the exalted Daughter of Sion and the new plan of salvation is established,

when the Son of God has taken human nature from her, that he might in the mysteries

of his flesh free man from sin.[22]

The freeing of man from sin is accomplished by God the Son Incarnate of the Virgin

Mary by the overshadowing of the Holy Spirit. The Virgin Mary cooperates in an

altogether singular, indeed unique, manner in the work of the Redemption, according to

the plan of God. We find the full expression of the identity of the Virgin Mary in the work

of the Redemptive Incarnation. Father Ignace de la Potterie illustrates the mediation of

the Virgin Mother of God in the work of the Redemption by studying the Prologue of the

Gospel according to Saint John and the account of the Annunciation in the Gospel

according to Saint Luke.[23]

The Heart of Mary was, according to God’s eternal plan, conceived without the stain of

original sin so that her womb could be the fitting tabernacle in which God the Son would

come to dwell and from which He would be born into the family of Mary and Joseph, her

true spouse and the virginal father of Jesus. Her Immaculate Heart remains forever

disposed to bring men, with maternal love, to the Heart of her Divine Son with the

instruction she first gave at the Wedding Feast of Cana: “Do whatever he tells you.”[24]

In his Letter to the Galatians, Saint Paul expresses the truth of Mary’s unique

cooperation in the Mystery of the Redemptive Incarnation in its relationship to our own

call to be “co-workers [with Christ] in the truth”[25]:

But when the time had fully come, God sent forth his Son, born of woman, born under



the law, to redeem those who were under the law, so that we might receive adoption as

sons. And because you are sons, God has sent the Spirit of his Son into our hearts,

crying, “Abba! Father!” So through God you are no longer a slave but a son, and if a son

then an heir.[26]

It is through the mediation of the Virgin Mary, her co-redemptive mission in the

Redemptive Incarnation of her Son that we are heirs to eternal life, that we are called to

the high dignity of following Christ on the way of the Cross.[27]

 

Our Lady of Guadalupe, Co-Redemptrix

            The apparitions and message of the Blessed Virgin Mary at Tepeyac Hill in

present-day Mexico City from December 9th to 12th in 1531 are a powerful expression

of her singular, indeed unique, participation in the Redemptive Incarnation, in actu primo

, that is in the work by which God the Son Incarnate has accomplished our salvation by

His Passion, Death, Resurrection, and Ascension, and in actu secundo, that is in the

realization of His saving work in the souls of many, of every time and place, who come to

life in Him through Baptism and live in Him in the Church, His Mystical Body. One can

say, in fact, that all the apparitions of the Virgin Mother of God are a manifestation of

her unique relationship with God the Son, her Divine Son, by which she became Co-

Redemptrix and an expression of her mission of Co-Redemptrix in every time and place

until the end of the age. Every Marian apparition is the work of Christ, assisted, as He

was from the moment of His virginal conception, by His Mother.

            Mary declares her identity as Co-Redemptrix in actu primo from the first moment

of her apparitions to Saint Juan Diego. On December 9, 1531, Saint Juan Diego was on

his way to Tlatelolco to receive catechetical instruction from the Franciscan Friars, when

at Tepeyac Hill he experienced something otherworldly, in fact, heavenly, from the

sounds of the birds to the appearance of Our Lady in a glorious manner among the

stones and plants transformed to appear as precious jewels. The account of the

apparition in the Nican Mopohua, which Juan Diego’s good and learned friend Antonio

Valeriano composed on the basis of the direct account of Juan Diego, indicates that Juan

Diego recognized Our Lady as the Mother of God. Our Lady addresses Juan Diego in a

most affectionate,D maternal way, asking him where he was going, and he responds:

“My Lady, my Queen, my Little Girl, I am going as far as your little house in Mexico

Tlatelolco, to follow the things of God that are to us given, that are taught to us by our

priests, those who are the images of the Lord, Our Lord.”[28]



            Our Lady then declared: “Know, know for sure my dearest and youngest son, that

I am truly the ever perfect Holy Virgin Mary, who has the honor to be the Mother of the

one true God for whom we all live, the Creator of people, the Lord of all around us and

of what is close to us, the Lord of Heaven, the Lord of Earth.”[29] These words express in

a wonderful way the mystery of Our Lady’s Perpetual Virginity and Divine Maternity by

which she shares, in an altogether singular, indeed unique, way, in the redemptive work

of her Divine Son. Our Lady identifies herself as both ever virgin and as the Mother of

God the Son. She declares her participation in the work of the Redemption in actu primo.

In other words, she makes clear that our relationship with God the Father Who has

redeemed us by the Incarnation of God the Son places us in a filial relationship with her,

the Mother of God the Son Incarnate. We are adopted sons and daughters of God in His

only-begotten Son, Our Lord Jesus Christ, and therefore share with Him His Mother,

even as He declared to Saint John Apostle and Evangelist as He was dying on the cross.

[30]

Saint John Apostle and Evangelist represented the Apostles and the entire flock whom

Christ had confided to the pastoral charity of the Apostles, to His pastoral charity. Our

relationship with Our Lady has its origin in the very act of our Redemption by Christ’s

death on the Cross.

            Our Lady, after identifying herself as Co-Redemptrix in actu primo to Saint Juan

Diego then expresses her mission as Co-Redemptrix in actu secundo. She makes clear

the reason of her apparition:

I want very much that they build my sacred little house here, in which I will show Him, I

will exalt Him upon making Him manifest, I will give Him to all people in all my personal

love, Him that is my compassionate gaze, Him that is my help, Him that is my salvation.

Because truly I am honored to be your compassionate mother, yours and that of all the

people that live together in this land, and also of all the other various lineages of men;

those who love me, those who cry to me, those who seek me, those who trust in me.

Because there [at my sacred house] truly will I hear their cry, their sadness, in order to

remedy, to cure all their various troubles, their miseries, their pains.

And to bring about what my compassionate and merciful gaze would achieve, go to the

palace of the Bishop of Mexico, and tell him how I have sent you, so that you may reveal

to him how I very much want him to build me a house here, to erect my temple on the

plain; tell him everything, all you have seen and marveled at, and what you have heard.

And because of it I will enrich you, I will glorify you; and because of it you will deserve



very much how I will reward your fatigue, your service in going to petition the matter for

which I am sending you. Now, my dearest son, you have heard my breath, my word; go,

do what you are responsible for doing.[31]

The words of Our Lady manifest her unique and irreplaceable service in the work of our

salvation, according to God’s plan.

            In actu secundo, the Blessed Virgin Mary continues to be the privileged instrument

of divine grace in the Church, even as she was the first tabernacle in which God the Son

came to dwell, when He united our human nature to His divine nature in her womb by

the overshadowing of the Holy Spirit. At Tepeyac Hill, she appeared to Saint Juan Diego

to manifest God’s love and mercy toward all men, to manifest the inviolable dignity of

human life created in God’s image and likeness and saved from sin and death by the

Redemptive Incarnation of God the Son. In words to Saint Juan Diego, when he feared

his uncle Juan Bernardino’s death and was postponing his appointment with Our Lady,

in order to bring a priest to hear his uncle’s confession before he died, Our Lady

expresses her abiding presence with us in the Church as the Virgin Mother of God who

is also the Mother of Divine Grace, our Mother, drawing us ever more intimately into

communion with her Divine Son. She declared to Saint Juan Diego:

Listen, put it into your heart, my youngest son, that what frightened you, what afflicted

you is nothing; do not let it disturb your face, your heart; do not fear this sickness or any

other sickness, nor any sharp or hurtful thing. Am I not here, I who have the honor to be

your mother? Are you not in my shadow and under my protection? Am I not the source

of your joy? Are you not in the hollow of my mantle, in the crossing of my arms? Do you

need anything more?

Let nothing else worry you, disturb you; don’t grieve over your uncle’s illness, because

he will not die of it for now, you may be certain that he is already healed.[32]

Our Lady’s words are not figures of speech. Rather, they reflect her continuing mission

in the Church, a singular mission in which she has asked Saint Juan Diego to share.



            The miraculous imprint of her image on the tilma or mantle of Saint Juan Diego is

a most wonderful sign of her participation in the work of the Redemption, accomplished

by her Divine Son. In confirming her mission to the Bishop by the sign of the miraculous

flowering of roses in the middle of winter on a stony hill on which only weeds and thorn

bushes were growing, God gave a further confirmation which He has not given in any

other apparition of Our Lady. Let us listen again to the account of the presentation ofthe

sign of the roses to Bishop Juan de Zumárraga by Saint Juan Diego:

And then [Juan Diego] opened his white tilma, in the hollow of which were the flowers.

And all the different flowers, like those from Castille, fell to the floor. Then and there his

tilma became the sign, there suddenly appeared the Beloved Image of the Perfect Virgin

Saint Mary, Mother of God, in the form and figure in which it is now, where it is

preserved in her beloved little house in Tepeyac, which is called Guadalupe. And as soon

as the Governing Bishop and all those who were there saw it, they knelt, they were full

of awe, they stood to see it, they were moved, their hearts were troubled, their hearts as

well as their minds were raised. And the Governing bishop, in tears, with sadness,

begged Her, he asked Her forgiveness for not having carried out Her venerable will, Her

venerable breath, Her venerable word.

And the Bishop got up, and untied Juan Diego’s garment, his tilma, from his neck where

it was tied, on which appeared the venerable sign of the Heavenly Queen. And then he

took it and placed it in his private chapel. And Juan Diego still stayed for the day in the

Bishop’s house who still kept him there. And on the next day he [the Bishop] said to him:

“Come, let’s go so you can show me where it is that the venerable will of the Queen of

Heaven wants Her chapel built.” Immediately the order was given to make it, to build it.

[33]

In a very brief time, the chapel was built, and Bishop Juan de Zumárraga enshrined the

sacred tilma in it. The Nican Mopohua concludes with these words:

And after some time, the Reverend Bishop moved the beloved Image of the Heavenly

Maiden to the main church. He [the Bishop] took if from his palace, from his chapel

where it had been, so that everyone could see and admire Her precious Image. And

absolutely everyone, the entire city, without exception, trembled when they went to

behold, to admire Her precious Image. They came to acknowledge it as something

divine. They came to offer Her their prayers. They marveled at the miraculous way it had

appeared since absolutely no one on Earth had painted Her beloved Image.[34]

The abiding presence of the Mother of God, the Mother of Divine Grace, with those who



came on pilgrimage to the holy place in which the sacred tilma was enshrined was and

continues to be indescribably efficacious. The Virgin of Guadalupe brought so many

souls to life in Christ through Baptism and led so many of the baptized to abandon their

sinful ways and to follow the Way of Christ Who alone is our salvation.

            Mary Co-Redemptrix always teaches us, draws us, to share in the work of the

Redemptive Incarnation in actu secundo, according to our vocation in life and our God-

given talents. As Co-Redemptrix, she is the first among the disciples of her Divine Son,

she shares in His saving work both in actu primo et in actu secundo, but she teaches all

who are adopted sons and daughters of God in His only-begotten Son through Baptism

that they, too, must do all within their power to serve Christ, to be His “fellow workers in

the truth.”[35] When Saint Juan Diego doubted his capacity to serve as Our Lady’s

messenger, suggesting that she choose someone more noble, more able, Our Lady

responded:

Listen my youngest son, know for sure that I have no lack of servants, of messengers, to

whom I can give the task of carrying my breath, my word, so that they carry out my will;

but it is necessary that you, personally, go and plead, that by your intercession, my wish,

my will, become a reality. And I beg you, my youngest son, and I strictly order you, to go

again tomorrow to see the Bishop. And in my name, make him know, make him hear my

wish, my will, so that he will bring into being, he will build, my sacred house that I ask of

him. And carefully tell him again how I, personally, the ever Virgin Holy Mary, I, who am

the Mother of God, sent you as my messenger.[36]

Whenever we come on pilgrimage to the holy place of Our Lady of Guadalupe, she

confirms us in our mission as her messengers, as heralds and instruments of God’s

saving love and mercy. She unites our hearts more fully to her Immaculate Heart so that

they rest ever more securely and fully in the Sacred Heart of Jesus where they are

purified of sin and inflamed with divine love. She speaks to us as she spoke to Saint Juan

Diego:

Am I not here, I who have the honor to be your mother? Are you not in my shadow and

under my protection? Am I not the source of your joy? Are you not in the hollow of my

mantle, in the crossing of my arms? Do you need anything more?[37]



Especially in the most troubled and troubling time in which we live in the Church, we

need to visit Our Heavenly Mother and be confirmed in our fidelity to her Divine Son, so

that we remain with Him in the Church, tending whatever portion of His Kingdom, be it

little or great, with all our heart, with a heart united to the Immaculate Heart of Maryand

thus belonging totally to His Sacred Heart.

            It is my hope that this brief presentation has shown you how the apparition of

Our Lady of Guadalupe at Tepeyac Hill in 1531 is a most beautiful and eloquent

manifestation and expression of the truth of her singular, indeed unique, participation

in the saving work of her Divine Son, of the truth of the doctrine of her title, Co-

Redemptrix, when properly understood. At the same time, I hope that it has reminded

us all of our call to be, with the Virgin of Guadalupe, participants in the work of the

Redemptive Incarnation. May we, with Saint Paul, be able to say to our brothers and

sisters in the Church: “Now I rejoice in my sufferings for your sake, and in my flesh I

complete what is lacking in Christ’s afflictions for the sake of his body, that is, the

church.”[38]

Conclusion

            While the Second Vatican Ecumenical Council did not make a dogmatic definition,

it certainly taught the truth of the Co-Redemption, as I have indicated, in some way. In

that regard, we should take care, lest the hesitation about the misunderstanding of the

term, Co-Redemptrix, lead to a weakening of the teaching of the Co-Redemption as it

applies, in a unique way, to the Blessed Virgin Mary and, in a common way, to all the

baptized. It is my hope that my presentation has made clear the importance of the

teaching of the Co-Redemption to our daily living in Christ.

            I close with a reflection of Father Jean Galot, S.J., taken from an article which he

wrote on the controversies and doctrinal questions connected with the title of Co-

Redemptrix:



Some have accused the Marian privileges of digging a furrow between the Mother of

Jesus and us; in reality, those privileges are destined, in the divine plan, to draw Mary

nearer to humanity in view of the unfolding of a more abundant grace. While with a

unique character and to a level not to be equalled, Mary’s cooperation in theredemption

invites us to acknowledge more ardently our mission and our responsibilityin a world

that needs salvation. If Mary cannot be called Co-redemptrix, neither couldChristians be

considered as coredeemers. The condition of the whole Church in hercoredeeming

mission sheds light on Mary, the first model of every redemption.[39]

           

Thank you for your kind attention. May God bless you, and may Our Lady of Guadalupe

keep you always in her maternal care.
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